INTRODUCTION

Among the dgns of the impending Hour of Qiyaameh is the
commercidization of inditutions of the Deen. Worldly and monetary
motives will underline even acts of lbaadat. Among such inditutions
of Idam which have become thoroughly commercidized are Hgj,
Madaaris, and Thabah (Idamic daughter). Mentioning the sgns of
Qiyaamah, Rasulullah (sdldlahu dayhi wasdlam) sad:

“The world will be pursued with acts of the Aakhirah.”

Acts of ibasadah will be made the media for achieving worldly and
monetary gods Of dl the commercdized Deeni inditutions, the
Idamic sygem of Thabah (Saughtering of animals) has suffered the
most. No other Idamic inditution has become so commercidized, 0
mutilated, and destroyed as the holy system of Thabah.

The last couple of decades have seen some of the worst scoundrels,
thugs, decdts and even munagfigeen manipulating the Deen's
inditution of Thabah for the redization of ther mercenay agenda
Men who are the scum of mankind have ganged up in the form of
carion ‘hdadization’ outfits. The congeries of these vile outfits
operdting in a drunken supor, driven to insanity by their inordinate
lus for money, have destroyed every Deeni vedige with which the
Qur'aan and Sunnah have adorned the holy system of Thabah.

Nothing — &bsolutdy nothing — remans today of the Idamic
inditution of Thabah whose only purpose has become to parasticdly
suck from the business sector millions of rands for hdadizing carrion
in the name of Thabah, and to promote the business empires of the
Yahood and Nasaara The commercidized so-cdled ‘hdad’
daughtering is nothing but pure brutd torture, suffering and haraam
Mujlisul Ulama of South Africa — killing of hillions of chickens and animas world-wide in the name of
PO Box 3393 — Port Elizabeth — 4 Idam when in fact the chief supervisor of this sordid killing is
6056 — South Africa y’ Shaitaan himsdf.

‘ Just as saahireen (sorcerers — perpetrators of black magic) are
subservient to Iblees, so too are al these ‘haad’ outfits the daves of
the Devil-in-Chief. — that Devil, Mardood, La-een, Iblees who had
flagrantly  refused to prostrate for Aadam (dayhis sdaam) a the
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Divine Commad. These carion and pork hdadizers ae the
illegitimate progeny of that Devil.

Not saidied with the multi-million rand income annudly flowing
into its coffers, one pork and carion hdadizing outfit in pursuit of
more haraam boodle is contemplating haadization of carion
produced by machine-slaughter.

Millions of animas are killed by machine in foreign countries, such
as Europe and Audrdia. The satanic haraam agencies are exploring
foreagn markets to augment the haraam millions they are curently
netting. Thus they are planning their evil case for the hdadization of
the carrion produced by machine-daughter.

In this brief discourse the Shariah’'s view and ruling on the
prohibition of meachine-daughtering is explained. It is hoped that
Mudims will weke up from ther dumber and <ruggle to rid
themsalves of the addiction of carrion mests, and not plunge further
into the cesspool of iniquity by consuming the filth which mechine-
daughtering produces and which some haraam ‘hdad’ outfits are
scheming to hdadize.
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WHO IS THE THAABIH (SLAUGHTERER)

Of vitd importance in underdanding the Sha'i rding on this
quesion is to edablish who actudly is doing the daughtering
(thabah). Is the machine doing the daughtering or the operator of the
meachine? There is no difficulty in establishing who or wha is doing
the actud daughtering of the animd. The operator of the machine
merdy presses a button and the machine comes into action. The
assdant/s medy usher the animd or bird into the daughtering
machine. Human action then ceases and the animd is automdicdly
daughtered by the power-operated machine. The only reaionship
which the human operator has with the process is to switch on the
meachine. The only rdationship which the handler of the animd has is
to deer the animd into the machine Beyond this, they have no
participation in the actud act of thabah. The act of thabah is effected
SOLELY by the machine operaing automaticdly, i.e the actud
cuting of the neck-vessels is done by only the machine No
reasonable person can deny this indisputable fact that the animds are
daughtered by the machine and not by any human being. Hence, in
regard to the actud daughtering it is condusvely proven tha this is
effected by the machine We have now edablished that the
daughterer (the thaabih) in this case is the automatic machine and not
the operator of the machine or the one who drives or ushers the
bird/animal into the meachine.
About the thaabih (actua daughterer), the Shariat decrees:

"And, among its (Shar'i thabah's) conditions is that the thabih be a
person of the' millat of tauhid.......” (Hidayah)

"Among its conditions is that the thaabih is a Muslim or a Kitabi."
(Raddul Muhtaar)

There is absolutdy no difference of opinion on this issue
Unanimoudy — according to al Matha-hib — has it been established
that an absolute and obligatory condition for the vdidity of Shar'i
thabah is thet the act of thabah MUST be effected by a human
daughterer (thaabih).



Elaborating further on this Fardh (compulsory) requirement, the
Shariat States:
"Among its conditions is that the thabih be an understanding person.
Hence, the daughtered animal of an insane person and a child who
does not understand will not be consumed.”
(Raddul Muhtaar)

Elaborating on the unlanvfulness of the anima daughtered by an
insane person, Raddul Muhtaar states:

"Because an insane person has no intention. And, the validity of
intention (gasd) is with that which we have mentioned, viz, the
author's statement: "When he is able to understand the Tasmiah,
realizes the animal and possesses the ability (to slaughter).' It is for
this reason that he says in Jauharah: 'The thabeehah (daughtered
animal) of a child who does not understand, of an insane person and
of an intoxicated person who does not understand will not be
consumed.' (Shurambulaliyah)™

"Verily, an insane person has no intention (gasd.)"
(Raddul Muhtaar)

"The daughtered animd will be hdad if the thaabih understands the
Tasmiah and the thabeehah." (Hidayah)

" If he (the thabih) does not under stand the Tasmiah nor under stands
(perceives or realises) the thabeehah, it (the animal so slaughtered)
isnot halaal." (Hidayah)

"And, gasd (conscious intention) has been decreed a condition in
thabah." (Minhgut Tdibeen of Imam Nawawi)

The aforementioned references indicate very clearly that according
to the Shariat, the thaabih (the actud daughterer) must be a human
being who possesses understanding or intelligence so that he may
discharge the condition of gasd (intention) and understand what act
he is executing. He, himsdf, ie the actuad daughterer MUST
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undergdand that he is daughtering; reciting the Tasmiah, and he must
percave the animd. In short, one of the essentid requistes of vaid
and lawful Shari thabah (daughtering) is consciousness of the
daughterer. The following facts will be clear from the references
cited above:

(@ The thabah (daughtering) of an insane person dthough Mudim
reciting the Tasmiah a the time of thabah and severing the required
four vesss, is not vaid. An anima daughtered by an insane Mudim
will not be hdad notwithganding the fact that he has daughtered
"correctly".

(b) If a child who is not of proper understanding effects thabah
"correctly" by reciting Tasmiah and severing the four neck vessds,
the anima will neverthdess be haraam.

"THE ANIMAL SLAUGHTERED BY A CHILD WHO DOESNOT
UNDERSTAND, BY AN INSANE PERSON AND BY AN
INTOXICATED PERSON WHO DOES NOT UNDERSTAND, WILL
NOT BE CONSUMED'

(Jauharah, Shurambulaliyah, Raddal Mukhtar)

The Sha'i emphess on the essentidity of CONSCIOUSNESS,
INTENTION and UNDERSTANDING d the daughterer (thaabih) &
abundantly manifest. It has adready been edtablished that the actud
daughterer in  machine-daughtering (the mode of automdic
daughtering effected by machines) is the automatic power-driven
mechine, not the one who ushers the animas into the machine. In so
far, as the machine is concerned the essentid Shar'i requirement for
the vdidity of Shari thabah, viz, consciousness is absolutely non
exigent. The animds daughtered unconscioudy by the machine
being haraam is, therefore readily comprehensble and indisputable
on the bads of Shar'i proofs. When the Shariat brands as haraam
animas daughtered "correctly” by children and insane persons who
happen to be members of Idam, then to a greater degree will the
Shariat gpply its ruling of haaam to animds daughtered by an
inanimate and an unconscious machine. An inanimate  machine does
not enjoy a satus higher than a child or an insane Mudim.
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The reference cited above informs us that another compulsory
condition for the vdidity of Shar'i thabah is that the daughterer be a
Mudim or a Kitaabi, but the daughterer in automatic machine
daughtering is not a human being. The daughtering force in this case
is an inanimate machine. Thus, in the absence of this condition too,
the daughtered anmd of the machine is haraam.

The Shariat emphasises much the demand that daughtering MUST
be effected by a human being and that animas daughtered by non
humans are haraam. It should not be assumed (as some supposedly
learned people have done) that because of the non-exigtence of
power-driven, eectricaly-operated daughtering mechines in the time
of Resulullah (sdldlahu dayhi wasdlam), the Sharia is slent or
ambiguous on the daughtering effected by such machines The
Shaiat of Idam is the Law of Allah Tdda which brings within the
ambit of its decree dl and every exigency and development until the
Day of Qiyama. Declaing its emphads on humandaughtering in
negation of machine or inanimate and unconscious daughtering, the
pefect and al-embracing Shaia of Muhammedur Rasulullah
(dldlahu dayhi wasdlam) says.

"The shart (i.e. a compulsory stipulation for the validity of Shar'i
daughtering) is that a human being wounds the animal (in case of
thabah idhtirari) or slaughters it. Without this (human slaughtering)
it (the animal) will be like an animal which has been gored to death
or an animal which has fallen to its death."

(Raddul Muhtaar)

The daughtering accompanied by al its Shar'i conditions (shurut)
must be executed conscioudy and intertiondly by direct action of a
human being. And, by direct action, the Shariat means that the act of
severing the required neck-vessds must be executed manudly-the
ingrument (dah) of cutting to be widded and directly manipulated
by the hand of the thabih (daughterer). The actua act of cutting must
be effected by the instrument operated by the power of the human
hand and not by mechanicad power or some other external force. The
Shaiat emphasses the condition of human power for the validity of
thabah to such an extent that human power — man's persond act — is
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dipulated as a condition for the vdidity of even thabah idhtirari (viz,
killing the animal by means of an arow or sharp indrument in case
of game or even domesticated animas which have gone wild and out
of man's control). Thus Imam Shafi (rahmaullah dayhi) daes in
Kitagbul Umm, Vol. 2

"Thakat (i.e. Shar'i thabah) is of two kinds. One kind pertains to
animals over which man has control. In this class is thabah (actual
daughtering accompanied by all $ar’'i conditions) and nahr. (The
second class of daughter-thakat), pertains to animals not in man's
control. In this class (of thakat) the human being captures (or kills)
an 'animal by means of a dlaah (sharp weapon) with HISHAND (bi-
yadihi); or a human being with his HAND shoots the animal with an
arrow. Hence, it (Shar'i Thakat or slaughter) isthe ACT OF MAN'S
HAND."

Imam Shadfi's repeated use of the phrase, "bi-yadihi" or "with his
hand" indicates the Shar'i emphasis on human power — the power of
the human hand actudly driving the knife or instrument to bring
about thabah. Therefore, a type of "daughter which is not the direct
consequence of the power of man's hand — a daughter in which the
required neck-vessals are severed by an ingrument NOT driven by
the power of a human hand, but by mechanica power or some other
externd force" will not be Shar'i thakat.

In defining Shar'i daughter, Imam Shefi  (rahmatullah  dayhi)
stresses,
"THUSIT ISTHE ACT OF MAN'SHAND"

If humen hand-power was not a dipulation for the vdidity of
Shar'i thabah, then Imam Shafi (rahmatullah dayhi) would not have
defined such thabah as "the act of man's hand" nor would he have
dressed that the wegpon must be wielded by man's hand; nether
would he have sad that the arrow must be shot with man's hand. If
the driving force of man's hand in effecting the thabah was not a
Sha'i  dipulaion then it would have sufficed if Imam Shedf
(rehmatullah dayhi) hed sad: "with a wegpon or with an arrow".
There would then have been no need to condition the widding of the
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wegpon and the shooting of the arrow with "man's hand”'. The Shariat
thus veay dealy negaes automeic daughtering in which an
inanimate machine NOT driven by human power, executes the act of
daughter.

Thabah--not an automatic act

Automdic daughtering has been invdidated by the Sharia in
unambiguous terms. Sating the invaidity of automatic daughtering,
the authoritative and famous Book of Idamic Jurisprudence, Hidayah
dates in Volume 4:

"Thabah (slaughtering) is not attained (i.e. not valid) by means of
only the instrument, but (is valid) by means of isti'mal (use). And, that
(i.e. use) in both (the hunting dog and the hunting falcon) is by means
of irsal (intentionally despatching or setting loose the dog or falcon
in pursuit of the game). Hence, the irsal takes the place of shooting
the arrow and driving the knife."

Here two terms of utmost sgnificance appear, viz, "idi'md" and
"imrarus skkeen". Isi'mad means "to employ”; "to usg' and "imrarus
Skkeen" means "the driving of the knifé' or "to drive the knifé'. This
employment and driving of the knife must be effected by means of
the human hand as appears elsewhere in the books of the Shariat, eg.
Kitagbul Umm cited above. Beddes the clear text of the Shari
vedicts on this issue, the grammatica connotation of the term,
"idi'md" a member of the word-class, Idif'd renders the trandation
of the teem as to seek use to make use to bring into action. The
word-category to which "idi'md" belongs negates automatic use or
automatic action from its meaning. An insrument could be usd
menudly — by man's direct force or it can operate automaticaly,
without the direct force of man. If the indrument — the knife in our
case — is driven by the force of man's hand, it will be described as
"Imrarus sgkkeen', and the term "idi'md" will apply. But if the
ingrument operates of its own accord — i.e. automdicaly — then it
will not be described as imrarus-sikkeen nor will the word isti'ma be
goplicable to it. On the contrary, the phrase, bimujarradil alah which
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gopears in the aforementioned quotation from Hidayah will then
aoply to it. The meaning of the phrase is "by means of only the
ingrument”, in other words, automatic operation of the instrument or
the operation of the ingrument without human power or force.
Hence, it is stated explicitly:

"Thabah (Shar'i slaughter) is not attained (not valid) by means of
only the instrument, but by (it being) employed (or used)."

It is further darified that the meening of this "employment” or
igi'ma is "to drive the knife":

In case someone attempts to fdlacioudy argue that by switching
on the maching man is employing or "udng" it, thereby fulfilling the
requirement of isi'md, and hence imrarus skkeen, we better exhibit
the fdlacy of such argument. Firgly, it will only be one not versed in
Arabic who will resort to such a basdess argument. Secondly, only
one ignorant of the cdear-cut Shar'i meanings assgned to these terms,
will argue thus. Thirdly, the Statement of the Shariat, viz.(Thabah is
not atained by means of only the instrument, negates this argument.

What does the Shariat mean by saying that daughtering is not vaid
if the indrument is not used? The inference from this Satement is
clear. If the instrument is used, thabah is vdid. If the indrument is
not used, thabah is not vdid. But, the question remans If the
ingrument is not used, how could daughtering be effected? In
rgecting daughter in which the knife is "not used”, but operates of its
own accord — automaticaly — the Shariat negates the assartion that
idi'ma exids in automatic operation. In saying:

l.e. daughter by the indrument itsdf is not thabah, the Shariat
accepts the fact that an indrument can daughter or kill without the
direct action of man, i.e. without the power of the human hand
dthough such instrument is set-up or set into motion by man's opera
tion or activity. In this case man's operation is confined to setting the
ingrument into motion and is not extended to the actud cutting of the
neck-vessds. The Shariat has beautifully illusrated such autométic
daughtering for us to ensure tha we reman in no doubt and to

10



protect adherents of the Deen from being hoodwinked by "faiwas' of
the nafs.

In the following citation gppears an example of automatic
daughter — daughtering achieved by the operation or activity of man,
but not with the hand-power of man. Man's operation is merdy
confined to setting up the gpparatus which executes the daughter.
"Thus, a pit dug (to trap game) is none of the two kinds of thakat
(Shar'i dlaughter) whether a weapon (silah — a sharp instrument, e.g.
spear, sword, dagger) isfixed in the pit or not.”

In this illusraion a man sets up the apparatus to trgp and

wound/kill a wild animd. In the process his action is confined to the
setting up of the apparatus and is not related to the actua wounding
or killing. Since the animd was killed in the trgp automaticdly and
not by the power of the human hand, the Shariat proclams the anima
haaam and excludes this automatic form of killing from the
definition of Shar'i thabah. On the contrary, if the man had killed the
wild animad by directing the wegpon to the anima with his owmn
hands, then the anima would have been hdad. The Shariat gives as
its reason for procdaming this automatic killing haraam, the fact tha
human force was not utilized to kill the animd:
"The condition (shart) for the validity of Shar'i thakat is that the
animal must be wounded by a human being or that a human being
must slaughter it. Without this (human action), the animal will be like
an animal gored to death or like an animal which was killed by
falling." (Raddul Muhtaar)

Illustration (b)

"A man sets up a spear (or any other instrument in a trap) for the
purpose of hunting a zebra. After a while he finds the zebra dead
(having been killed by the spear-trap). The zebra is not halaal . . .
because the condition (for the validity of Shar'i thakat which renders
an animal halaal) is that a human being wounds it or slaughtersit.
Without this (human action) the animal will be like one gored to
death or having fallen (from a height) to itsdeath.”
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(Raddul Muhtaar)

In this example, no pit was dug. The apparatus of daughter, viz., a
Soear was st up in a way which would wound or kill an animd
passing by it. An anima was trapped in this spear-trap and killed.
The Shariat brands the anima thus killed as haraarn because the act
of killing was NOT the effect of direct human force. If on the other
hand the anima was killed by the spear driven by the force of the
man's hands, then it (the anima) would have been hdad. This
illugration furnished by the Fugaha dso dearly negaes the vaidity
of automatic killing.

Illustration (c)

"If a person sets up a sword or a spear (as a trap to kill game), then

drives the game towards it (the sword or spear) and it reaches the

sword/spear which daughters it (the animal), its consumption is not

halaal because the saughter iswithout the killing of any person.”
(Kitaabul Umm)

In this illudration too, the gpparatus of killing is st up by a
human beng but in the actud killing of the animd, human force is
not a feature. The killing is by the inanimae cutting device. The
human being's action in the process is confined to setting up or
sting in motion the gpparatus. Hence, the Shariat brands the
automaicdly killed anima haraam and furnishes as its grounds:

"BECAUSE ITSSLAUGHTERING ISWITHOUT THE KILLING OF
ANY HUMAN."

In illustration (c), above, the operator of the apparatus (no matter
how primitive the method of automatic daughtering is in this
illugtration) is a Mudim who recites the Tasmiah when sdting up the
goparatus which will bring about the death of the animd. He then
drives the animd towards the ingrument which will kill. In other
words, he operates his automatic-killing apparatus and drives the
animd towads it. The animd is then killed automaticdly by the
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sword. The Shariat brands the anima as haraam since the cause of

the killing is attributed by the Shariat to the gpparatus and not to the

man who operates the apparatus or the automatic machine. Autometic

daughter in terms of the Shariat is killing effected by any means

without the direct force or power of the human being:

"The condition being that a human being must wound the animal or
daughter it. . ." (Raddul Muhtaar)

Illustration (d)

" A goat brushed against the knife which isin the hand of a person. As
a result, it's gullet and wind-pipe are severed. The goat will not be
halaal." (Minhajut Talibeen of Imam Nawawi)

In this illugraion, the animd is killed, not by the act of a human
being, but by the goat brushing agang the knife. The killing is thus
executed automaticaly, and the Shariat proclams it haraam despite
the fact that the knife is hed in the hand of a human being and the
required vessals are severed. (According to the Shafi Math-hab the
vessels required to be compulsorily severed are the gullet and the
wind-pipe, hence we have sad, "required” here. However, according
to the Hanafi Math-hab the required vessels to be severed are at least
three) The daughtering dthough effected by a knife hed in the hand
of a Mudim, is nevethdess not vaid according to the Sharia
because such killing was not by the force of the human hand.

ALLAAMAH MAHMOOD ON MACHINE-
SLAUGHTERING

(In refutation of a fatwa which had declared the carrion produced by
machine-slaughtering to be halaal.)
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Hadhratul Allamah Maulana Mufti Mamood Sehib, Mufti and
Shaikhul Hadith of Madrasssh Qasmul Uloom, Multan, Pakistan
sates about the automatic machine-slaughtering:

"After the explicit fawa of the anima daughtered by this (autométic)
method being hdaal, it is absolutdy meaningless to merdy say that
this method is contrary to the Sunnat. Makruh, crud or tha the
thaabih's (daughterer) act in daughtering by this means is bad. Even
if the one who presses the button be a Mudim and recites the
Tasmiah a the time of pressng the button, then too the thabeehah
(daughtered animd) of the machine will not be hdaa. On the
contrary. It will be carrion.

It is evident that the only act of the one who presses the button is the
restoration of the eectricd power which was disconnected from the
mechine when it was switched off. In pressng the button, the
operator has merely removed the impediment which restrained the
activation of the machine He medy removed this impediment
thereby permitting the action of the machine. In redity, the blade of
the machine and te cutter of the neck of the anima will be driven by
electrical power and not the driving force of the hand of a Mudim.
Thus, the dliting of the throat of the animd is the act of the
eectricdly driven machine and not the act of a Mudim.

In thabah, it isa shart (a compulsory condition) that the direct act, i.e.
the driving force of the hand, of the thabih be effective in rendering
the daughter. But in regard to the machine, the act of the one who
presses the button is confined to removing the Impediment. How then
can the act of Tabah by removd of the impediment be asserted to be
the act of the remover? How can the remover of the impediment be
described as the thasbih? The following example will darify this
more.

(1)) A Magus (fireworshipper) with knife in hand is about to
daughter an animd. Ancother person grabs hold of his hand
redraning him from executing the act of daughtering. A Mudim,
then, reciting, Bigmillahi Allahu Akbar, releases the Maus's hand
from the refraining force (the grip of the one who was holding the
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Majus's hand) and he (the Mgus) smultaneoudy executes the
daughter, dlitting the throat of the animal. Will the animd be hdaal?
In this example the act of removing the mpediment was rendered by
a Mudim redting the Tasmiah, neverthdess in view of the fact that
the actud driving force in daughtering the animd was the Majug,
the animd thus daughtered is branded haraam. The act of the re-
mover of the impediment has not been considered here.

(2) Smilaly, a sharp indrument or knife is suspended by rope. An
animd is pogtioned under it. A Mudim reciting the Tasmiah aits the
rope and the insrument by virtue of its impact when it drikes the
animd dlits the throat of the animal. Will the anima be halad? Will
the actud act of daughtering be atributed to the Mudim who
removed the impediment? Will he be described as the theabih and
will it be sad that the daughtered animd is the thabeehah of a
Mudim?

Most assuredly, the animd in both these examples will not be haladl.
How can it then be sad that animas daughtered by a machine are
hdad? What is the difference between the animd daughtered by the
methods in the examples and by the machine?

Even if for a brief moment this redity be overlooked and it be
accepted that pressng the button is an affective and voluntary act (in
0 far as the daughtering is concerned), it should be well understood
that the act of the button presser for the switch-operator) ceases upon
him having pressed the button. His act is non-exigent in the mation
of the machine and a the time of the machine cutting the throat. The
mechine moves continuoudy while throatls are being cut. The
machine-operator ceases his action prior to the daughtering.

The fundamentd difference between Thabah idhtirari (pertaining
to game and animds out of control) and Thabah Ikhtiyari, the act of
daughtering is in fact, imrarus skkeen (a Mudim driving the knife
with his power), and in Thabah Idhtirari, rami (the &t of shooting the
arrow) and irsd (the act of setting loose the trained hunting animd) is
prodaimed by the Sheriat to be the subditutes of tabah. Imam Srefi
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(rehmatullah dayhi) dso dipulates "human action” for the vdidity of
Thabah Ihtiyari. In Kitabul Umm, page 198, Vol. 2, he dtates:.
“Thakat is of two kinds. (1) That in which man has control over the
animal. This form is thabah and nahr. (2) That in which man has no
control over the animal. This form is that man kills the animal by
means of a weapon with his hand or he shoots an arrow with his
hand. Thus, it (Thakat) is the act of the hand. And, that which Allah
Azza Wa Jal has made halaal by means of trained hunting animals
which catch (game) with the act of man is like the arrow which
strikes (with the act of man). But, a pit dug (to trap game) is none of
the two kinds of thakat whether there be a weapon in it or not. If a
man sets up a sword or spear, then drives the game (towards the
sword-trap) and the animal reaches it and is thus saughtered, its
consumption is not lawful because it is slaughtered without the act of
anyone (any human being).”

There is absolutely no doubt in the fact that animals daughtered
by the automatic daughtering machine are not daughtered by the act
of a human being not does the power of man's hand operate in ditting
the throat. It is precisdy for this reason that even a person of the least
undergtanding will not attribute the cutting of the throat to the act of
man, but will say thet it is an enimd daughtered by the machine.
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